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A PenchAnt for minutiA
Today, in the Western world, you can get access to a Bible almost anywhere. 

Millions own a Bible. But owning a Bible and knowing the contents of the Bible 
are two separate issues. One of the primary reasons for not knowing the full-
blown story of Scripture is the way we have come to use it. Individuals and the 
church have developed the malignant disease of versitis. This disease has grown 
to epidemic proportions. We read Scripture and quote it in small fragments. We 
call them verses. It is rarely read as a whole complete story from beginning to 
end. Most, if not all, of our reading of Scripture only reinforces a belief that the 
Bible is just a collection of little nuggets that we can choose from, when we find 
them helpful. We need to stop memorizing verses of Scripture and then quoting 
them ad nausea as prooftexts as we brutally tear them from their God-given 
context and then order them in a human fashion, as if we could do a better job 
than the Spirit in putting the text together. If we are going to memorize then we 
need to memorize the stories. In my opinion, the church and individuals need to 
recover the whole story of Scripture. We will never reside in the biblical narrative 
and make it ours if we keep pulling single verses from their context and use them 
as prooftexts to argue our own theological agenda.

Some folks don’t think that they have any responsibility to learn the whole 
story because they believe that they receive teaching from their pastors on a 
regular basis. It has been my experience that most pastors offer their congregation 
some form of topicalitis (a contagious and deadly Bible teaching disorder). 
Topical teaching most often is only an exaggeration of versitis (prooftexting). 
Fragmented teaching produces fragmented believers who are anemic, listless, and 
weak with no sense of vocation as a believer.
Why is story important?

Story is the design God picked to call us to our vocation: partnering with 
him in the redemption of his creation. The story of Scripture is a continual story 
beginning with Creation and moving toward the New Creation. This story has 
previous episodes to our present life and a brief glimpse of the future conclusion. 
We live in the present part of the story and are connected to the previous episodes 
of the story while moving toward its conclusion.

To make sense of the story as it moves forward from its beginning, we need 
to understand what was told before. In short, we need to know the whole story 
as presented in Scripture to make sense of our present story that we live in as 
believers. Memorizing and quoting verses (versitis) just won’t get it done! If 
you are in the habit of memorizing verses, stop it! If you have never started 
memorizing verses, don’t start, regardless how much pressure is put on you to 
conform to the habitual illness of other believers. This is one illness that you can 
afford to live without forever. Preaching topical sermons (topicalitis) ad nausea 
won’t get it done either. Learning the story is the vaccine that will cure these 
malignant infectious diseases.

Some SimPle PreSuPPoSitionS
There are several things that it seems necessary to know about the story as 

presented in Scripture that will help us read the story with more clarity.
First, its main character is God. He is the hero of all the stories. Scripture 

shares his story in terms of his actions and words. We get to know a person by his 
or her story. We can get to know God better by understanding his story.

Second, the story of humanity in Scripture is told in terms of one race, Israel, 
and one person within that race, Jesus, the true humanity of God. God’s story is 
told from his point of view through the lives of those who he called to be his light 
bearers. The story in this book is not about how to get to heaven when you die. 
It is about how God is recreating his world and where the church fits into that 
picture.
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Third, becoming the people of God means to find our lives in the continuing 
story of God. It means that there will be struggles like our forefathers had. It 
means there will be conflict just as our kinfolks who went before us had. It means 
that we will face agony just like our chief ancestor faced as he gave himself for 
the world. However, it does not mean doing with exactness what was written on 
the pages of Scripture. If that were true, then, if one needed to make a trip from 
Jerusalem to Rome, one should take a ship and expect to be shipwrecked and 
viper bitten on the way.

the PoWer of Story
Stories are powerful. Alister McGrath tells a story in his book Christian 

Spirituality.
Stories are about finding one’s identity, and learning the story of one’s own 
people. This point was brought home to me particularly clearly back in 1990, 
when I heard an American professor of literature describe how he discovered 
the importance of learning one’s story. This professor, who taught at a leading 
university in Southern California, was a Kiowa (KAI a wa) Indian, a Native 
American from the Oklahoma region. He told how he learned the story of 
his people when he was still a young boy. One day, just after dawn, his father 
woke him, and took him to the home of an elderly squaw. He left him there, 
promising to return to collect him that afternoon.
All that day, the squaw told this young boy the story of the Kiowa  people. She 
told him of their origins by the Yellowstone River, and how they then migrated 
southward. She told him of the many hardships they faced—the wars with 
other Indian nations and the great blizzards of the winter plains. She told him 
of the glories of the life of the Kiowa nation—of the great buffalo hunts, the 
taming of wild horses, and the great skill of the braves as riders. Finally, she 
told him of the coming of the white man. She told him about the humiliation 
of their once-proud nation at the hands of the white soldiers, who forced 
them to move south to Kansas, where they faced starvation and poverty. Her 
story ended as she told him of their final humiliating confinement within a 
reservation in Oklahoma.
Shortly before dark his father returned to collect him. His words on leaving 
the home of the squaw remains firmly planted in my mind. “When I left that 
house, I was Kiowa.” He had learned the story of his people, to which he 
was heir. He knew what his people had been through. Before he had learned 
that story, he had been a Kiowa in name only: now he was a Kiowa in reality 
(McGrath. Christian Spirituality. 119-120).
It is our belief that when you finish reading-hearing-telling this story, you will 

no longer be a Christian in name only, but you will be a Christian in reality, one 
who lives his or her life in community for the sake of the world. It’s a captivating 
story. One that is bigger than our small “soap operas” that we so often live in day 
to day.

The classic definition of story is: a narrative with a beginning, middle, and an 
ending that follows a main character through his or her struggle(s) to achieve a 
certain goal. 

Stories are not just a bunch of fragmented stuff that just happens. Stories are 
moving accounts that are headed for a destination. So when we hear or tell a 
story, it is a whole unit. We need to guard against putting fragments together that 
produce a different story that we have created, and then pass it off as if it were 
God’s story.

The story of God that Scripture presents is to be told as a challenge to the story 
of the present world. His story is subversive. His story will subvert the dominant 
paradigm when told and enacted. The telling and living of this story challenge 
the authority of this present evil age. In telling and living God’s story we are 
undermining the current worldview of what the world is and offering the world a 
new worldview.
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The story we tell and live is that there is only one God. He is the creator of all 
that there is. He not only created the world, but he lives within his creation. He 
is not up there and we are down here (dualism). He is not a landlord who made 
the world and left it to run on its own (deism). He is not an absentee landlord 
(agnosticism). He is not absent (atheism). This Creator God is transcendent over 
his creation and is deeply wounded by its fall away from goodness to sinfulness. 
He was loving enough that he was willing to get his hands dirty, as it were, to 
bring about its recreation.

The story of God is about the world that was created by God and functions 
as an open invitation for all who choose to participate. The hearer can make the 
story his or her own by turning away from idols that hinder one from making the 
story one’s own and worshiping the God who is revealed in this story.

Knowing the story is not an end in itself. The story is there so that the Creator 
God may be glorified and that his creation may be redeemed. It is our task to be 
the vehicles through whom this magnificent story is told and retold, not just in 
words but also with drama, art, or any form of creative expression. We have been 
entrusted with a great and wonderful privilege.

GoinG Where no church hAS Gone Before!
How do we understand the story of Scripture? It may well be understood as 

a way of projecting the church toward the future into the unknown. N.T Wright 
presents the following model.

Let’s just suppose that there was an existing play by Shakespeare. The play 
had five acts. Four Acts were completely written while only the first scene of the 
fifth Act had been written and there were some pointers as to how the play was 
going to end.

How would we act out Act 5, Scene Two? It would be inappropriate to actually 
write a final act and then act it out. The Act would be frozen into one form and 
commit Shakespeare to being responsible for a work which, in fact, was not his 
own. What one might do is to hire some actors and soak them thoroughly in the 
drama of the first four acts, plus scene one of Act 5 of the play, and call them to 
work out the remainder of Act 5.

What would they need to accomplish this task? They would need to know 
who the main character was, who the supporting characters were, and how 
they work within the first four acts plus Act 5 Scene 1 of the play. They would 
need to understand the whole plot of the drama so that the present actors could 
responsibly and appropriately compose their words and actions as they lived out 
Act 5, Scene 2 (5/2). The first four Acts would provide pointers on how to finish 
the play.

With this pattern in mind, Act 5 begins with the writing of the New Testament 
and ends with the renewal of the cosmos. We live in that period between the 
beginning and the ending of Act 5. We as actors would not want to simply repeat 
the earlier parts of the play over and over again.

We don’t have a script to tell us exactly what we are supposed to do. Have 
you ever thought that the early church had the Old Testament as their Scripture? 
It certainly did not demonstrate for them exactly how to “do” church. It did, 
however, give some clues like community and festive occasions to be observed.

This way of thinking could certainly throw us headlong into the subject of 
the authority of Scripture. It is my contention that we have too low of a view of 
the authority of Scripture anyhow. We have come to believe in the authority of 
the book that we have made Scripture to be. Why? Because we believe that God 
somehow has given us the wrong sort of book and it is our job to turn it into the 
right sort of book by engaging in the fissiparous use of Scripture.
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God’S metAnArrAtive condenSed
Act 1: The Creator God and His Creation

Ancestral stories are a heritage of humankind. They are told and told again 
by generations of storytellers. These narratives come from families, tribes, 
and national collections of stories. The Hebrew story begins with the story of 
Abraham (Gen. 12), but the Bible story begins with the creation of the universe 
by God (Gen. 1).

So let’s outline the story. The story of God begins with a picture of God’s 
creation, perfect in every manner. This little tract (Genesis 1.1-2.4a) presents 
God as the creator of his universe. We are told about the creation of humankind 
as the crown of God’s creation, made in his own likeness, creatures with whom 
he could communicate and they, in turn, could delight in his favor and presence, 
creatures who as created beings were created to be dependent on their creator for 
their very existence in the world.

These early stories in Genesis 1.1-11.26 represent the Hebrew understanding 
of the primeval history of the world and began to be told to early Israel by 
Moses at the foot of Mt. Sinai during their eleven-month stay to help them 
understand what it meant to be the people of one God. Being the people of God 
is a clue moving forward in the story. These stories were told with a pre-science 
worldview and should be thought about within that worldview and not used 
to prove a modern form of creationism. Their view of God was not laden with 
scientific presuppositions. They were not dominated by explaining “how” the 
world came into existence or “how” long it had existed.

The teller of this story, usually understood to be Moses, and the listeners 
to this story had a completely different view of God than we do living in the 
Western world some millennia later. From their recent experience the people to 
whom this story was told knew God as their redeemer: the God who had brought 
them “out of the land of Egypt, out of the house of bondage.”

So the story begins: There was a time when God spoke the world into 
existence. The story of Genesis 1.1-2.4a begins the story: the creation of light 
distinguished from darkness, dry land from chaos, a perfect home for perfect 
humans to live in and enjoy. These first beings were the crown of his creation, 
created to bear his image. They were charged by God to populate and have 
authority over his creation and continually reflect the glory of God. After he 
spoke all this into existence, he rested.

We must remind ourselves that all the elements that were created by God 
from light to humans were believed by the ancients to be gods. God’s purpose 
in the telling of this story was to let his newly redeemed people, whom he had 
just rescued from the land of Egypt, know that he was the only God they should 
worship (first commandment).

Nothing has really changed; we still live in a pagan society. We are surrounded 
with many gods and many evangelists offering us to come to their feet and 
worship. Shall we worship the god of power, the god of culture, the god of sex, 
the god of communications, or will we worship the Creator God who has called 
us to bring his redemption to his created world?

In the Creation narrative we discover that the creation of humankind, male 
and female, was a creation of community. God’s creation of community told 
Israel the importance of being the people of God. Community is not just a loosely 
knit group of people who believe the same thing about certain issues. It is not 
a group of individualized individuals who gather in a building and do certain 
religious activities on a regular basis, or small groups that provide occasions for 
individuals to focus on themselves in the presence of others.

Community is a tightly knit group of people on mission, sent by a redeeming 
God as his conduits for bringing his world back to him. Its vocation is to find 
the pain of the fallen world and bring the church/community there to begin the 
process of redemption.
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Act 2: The Fall
In the first garden, true humanity was lost.
While the story of the fall of humankind is told by the storyteller at the 

beginning of the book of Genesis (chapter 3), its result is the conflict out of which 
the rest of the story is told. This dark story of humankind tells of a time when the 
created beings, created to be dependent on God, decided to challenge God in their 
desire to be more godlike. The choice of independence over dependence is the 
plot in which the story proceeds. Male and female were created to be dependent 
and find their ultimate meaning in their creator. The choice to rebel set up a long 
and ferocious battle between God and his creation. The fall caused us to blame 
God for the fallen state. True humanity became distorted and could no longer 
see the divine image of itself having lost the divine presence of God. In its place 
humankind set up parodies of that which was real by creating other images to 
bow their knee to. Fellowship with him was lost. Humankind became alienated 
from God, loneliness and brokenness was the result. The world plays out this act 
of the great story on a daily basis.

A garden with all their needs met; a daily conversation with God in the cool 
of the day. What could be better? What went wrong? Act 2 of God’s story is the 
story of the deconstruction of God’s gloriously created world by the failure of 
Adam and Eve. 

Today this story is usually told to show how the Fall occurred, to identify the 
serpent as Satan, and to teach about the first blood sacrifice (the provision of 
skin to replace the fig leaf is believed to have only come from God sacrificing 
an animal.) One thing is clear: in the first two chapters and the last two chapters 
of the Bible, Satan is not present in the story. Scripture begins and ends without 
a mention of him. The main thrust of the story is to demonstrate the care and 
concern of God for his children, even when they disobey him.

In this story Scripture offers an important and unique insight: humankind’s 
desire to be other than what God had created them to be caused them to 
deconstruct into what they became, fallen and in need of repair. They had 
broken the only command that God had given them. The bond of trust between 
the Creator and his creation had been broken. Our first parents knew they were 
naked. They discovered their vulnerability by trying to become something they 
were not. All the world’s ills and evils come from this one selfish act. The world 
that was given to them to be their perfect garden became a wilderness full of 
sweat, thorns, and thistles. One wrong deed and separation occurred. When did 
they know this? When God came calling, “Adam, where are you?” God the 
missionary, looking for his broken children. Broken and hiding. This is the story 
in a nutshell. Humankind hides. God is like Francis Thompson’s hound of heaven 
sniffing us out to redeem us. This story runs straight through the Bible and 
becomes our vocation.

The “fall” story demonstrated to Israel that any transgression of God’s 
covenant stipulations would bring severe consequences. The storyteller shares 
that God takes freedom seriously. To play outside of the set boundaries is to be 
bound.
Act 3: Israel
the vocation of israel

God’s desire for his creation to be recreated is focused in the story of Israel, 
the people of God. This Act is made up of many scenes. It is a long Act that tells 
how God set about redeeming and restoring his creation.

As a missionary God, God chose a man from Ur whose name was Abram and 
made a covenant with him. God promised him a people and a land in which the 
people would live and could fulfill their vocation as the light to the world: God’s 
image in them.

Scripture records the following at Genesis 12.1-3:

Missional
Missional is not some new 
“buzz” word or a new theologi-
cal candy or fad. Missional is 
the character of God. When we 
say “God” we should think mis-
sional.
What can we do to help us 
develop the kind of christian 
communities in which it be-
comes unnecessary to put the 
word missional before the word 
church? (Snyder)
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The Lord had said to Abram, “Leave your country, your people and your 
father’s household and go to the land I will show you. 

“I will make you into a great nation 
 and I will bless you; 
I will make your name great, 
 and you will be a blessing. 
I will bless those who bless you, 
 and whoever curses you I will curse; 
and all peoples on earth 
 will be blessed through you.” (Gen. 12.1-3. NIV)
The people of God (Israel in the Old Testament) were “blessed to be a 

blessing” for the sake of the world.
Three Great Events

There are three important sub stories in this part of the story.
the exodus/covenant 
(the missionary God and israel’s vocation)

The story of the exodus is central to God’s story. The exodus marked the birth 
of the nation of Israel. It is the dynamic story of God’s deliverance of Israel from 
the bondage in which they lived in Egypt. Israel looked back on this deliverance 
as a time when God redeemed her, as he came into the slave market (Egypt) and 
bought a slave (Israel) in order to make her his own special people: a kingdom of 
priests and a holy nation (Exodus 19.6). God gave Israel a national charter (the 
law or Torah) that gave Israel a way, regardless of circumstances, to function as a 
people who could show the rest of humanity what being human was all about.

The covenant was given to a redeemed people. The Covenant (Law) was not 
(as has been thought and taught) a way in which Israel could become God’s 
children. They were to have no other God. They were to worship no idols. The 
Covenant was a way in which these redeemed people could relate to God and to 
each other and demonstrate to the world what being the people of God was really 
like. It was a covenant to assist them in being light bearers to the world. Alas, 
they turned the windows of their lighthouse into mirrors.
the Kingdom

As we enter this part of the story, we must pause and gain perspective on Israel 
as the people of God living as a light to the world. Israel was not a nation in 
the sense of having a central government or a standing army. They were a large 
group of people in smaller tribal groups. Israel was a loose confederacy of tribes 
whose only unity was that they worshiped one God who had called them to be 
lights to the world and celebrated together on an annual basis. Each tribe was 
independent of the other tribes but interdependent as children of Abraham. There 
was no organization of any sort within the tribes. There was no gulf between the 
rich and the poor. There was no lower, middle, or upper class. There was no ruler; 
therefore, there were no subjects. God was the ruler and the tribes covenanted to 
him to be his loyal servants. The Ark of the Covenant, which was the hub for the 
tribes, moved from place to place finally coming to rest at Shiloh. The association 
or tribes was a brotherhood/sisterhood, a fellowship that shared a similar interest, 
their covenant with God to be his people for the sake of the world.

The Book of Samuel (1 & 2 Samuel) is a book that transitions the story of 
God’s people from a loosely knit group of tribes to the beginning of nationhood. 
It moves from the period of the judges to a monarchy that was hereditary.

Should Israel have a king like all the other nations? In one sense, the choice to 
have a king was rebellion against God. In another sense, a king was a gift from a 
loving God to keep his wayward people from going totally astray.

Israel’s vocation, to be God’s means of blessing the whole world, was passed 
from the nation to an individual. This is the profound move by God to move 
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toward the coming king who would become what Israel failed to become: the 
light of the world.
the exile

The exile of Israel (both the Northern and Southern Kingdom) provided 
a sharp blow on their nationalism. They had all but lost their vocation. For 
hundreds of years, even after their return to Jerusalem, they saw themselves as 
being in exile. The presence of God did not return to his temple as they returned 
to their homeland.

In summary, these events in Act 3 provide the understanding of Israel’s 
vocation in the day of Jesus. The Covenant was not a work-righteousness pact. 
The King was the representative of the whole people of Israel. When Jesus 
arrived on the scene, he came proclaiming the Kingdom of God that was the good 
news that God would restore Israel from exile.
Act 4: Jesus

By all accounts Jesus was born in Bethlehem approximately 6 b.c. Some two 
years later because of the murderous attitude of Herod, Joseph moved the family 
to Egypt. There are spotted accounts of the early life of Jesus in the Gospels. His 
ministry began in the year a.d. 29 and he was killed by Jewish and Roman hands 
in the year a.d. 33. You might pause to note that the numeric age of Jesus at death 
was approximately 39 years of age.

In the days when Jesus lived, Israel was in a great bit of trouble. The pagan 
Romans were in control and the leadership of Israel had compromised with 
Rome. During this period a number of revolutionary groups arose led by a 
professing prophet-messiah. The vision of these messiah-prophets was greater 
than just overthrowing the Romans. They hoped that this would be the time 
when God would at last come and set his people free from their exile by bringing 
justice and peace. There were many such groups and prophets fifty years on 
either side of the life of Jesus. Usually, the blade of Rome shortened their life.

One such group gathered around a strange person living in the wilderness 
called John. His tactics were different than the other revolutionaries. He was 
baptizing people in the Jordan River. He was baptizing people as a re-enactment 
of Israel as the people of God going through the Jordan River into the Promised 
Land. Baptism was a symbol of the Exodus, a symbol of rescue, of salvation, and 
of a new start for the people of God. Baptism was a symbol that Israel had at last 
come home from exile, and that God would soon be king of the earth, and evil 
would finally be defeated.

The people of Israel would resonate with such 
a symbolic act. After all they were being taxed to 
death and driven off their land, not to mention that 
they were irate about the polluting of their culture 
by the pagan Romans.

In the crowds that swarm to the desert to 
hear this strange fellow was Jesus, the cousin of 
John. After Jesus was baptized and driven into 
the wilderness to be attacked by Satan, he came 
preaching the gospel of the Kingdom of God 
village by village in both his words and works 
(summarized by Mark in 1.14-15). He told his 
listeners that the Kingdom of God was happening 
right before their eyes in his ministry. It is no 
wonder that they followed him and hung on his words.

Act 4 then is the proclamation of the Kingdom of God and was the final act in 
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God’s triumph over the powers of evil and suffering in a now but not yet system 
of thought.

The question is: what might Jesus have meant when he came proclaiming the 
Kingdom of God? Another way of thinking about this is to ask what the average 
first century Galilean living in a small village heard when this young prophet 
Jesus came visiting his or her town and announced that God was becoming king 
of his people and that he was doing it in this young prophet’s own ministry.

In order to converse here we must think our way back into someone else’s 
world and try to grasp what they may have thought. If we do not know what the 
contemporaries of Jesus were thinking, it will be impossible to understand what 
Jesus meant.

There are two points that can help us toward an understanding of Jesus and 
his message of the Kingdom. First, Jesus believed that the creator God’s purpose 
from the beginning was to deal with the problem caused by Adam within his 
creation through Israel. Not by looking at Israel as an example under the rule of 
God, but as the means through which God would save the world. Second, the 
vocation of Israel would be accomplished in the history of Israel in a final act in 
which Israel herself would be saved and the covenant God would bring his love 
and justice to the world which would in turn produce the renewal of his creation.

In Israel during the lifetime of Jesus there were three different options for 
being the people of God that were practiced. First, the quietist of Qumran. They 
practiced: separate yourself from the wicked world and wait for God. Second, the 
Herodian Compromisers. They practiced: buy into the present political climate,  
get along with your political bosses the best you can, and hope for the best 
(Herod). Third, the Zealots: They believed that you should sharpen your swords, 
fight a holy war, and God will fight on your side. Jesus selected twelve disciples 
(Mark 3.13-19) which was seen as a symbol of the gathering of the twelve tribes 
of Israel for a new start at truly being the people of God for the sake of the world.

However, the Kingdom-initiated message that Jesus came proclaiming was 
that there was a new way of being the people of God. The boundary markers 
which had become mirrors in their lighthouse were to be broken and the windows 
reset. In God’s continuing missionary work, he sent Jesus into the world to 
demonstrate what the true image of God was really like.

Jesus came preaching that the Kingdom of God was near. This message of the 
Kingdom was the only message that Jesus preached. The gospel of the Kingdom 
is the only gospel that he instructed his disciples to preach. We must continually 
ask ourselves the question: What message are we really preaching?

The concept of the Kingdom of God was central to the ministry of Jesus. The 
authors of the Synoptic Gospels fill their books teaching this concept. It seems 
like they had so much material about the Kingdom that they often summarized 
the material. The beginning of the Gospel of Mark is a great illustration. Mark 
1.14-15 reads: “Now after John was arrested, Jesus came into Galilee, preaching 
the gospel of God, and saying ‘The time is fulfilled, and the Kingdom of God is 
at hand; repent, and believe in the good news.’”

If you went to the streets today or within the corridors of the church and asked 
what Jesus meant by “Repent and Believe,” you would most likely hear that it 
means “Give up your private sins (most likely sexual, alcohol, and drug abuse) 
by accepting Jesus and gain some “inner peace” by believing a body of dogma 
and joining the local church at the corner of walk and don’t walk so you can go to 
heaven when you die.”

To the ears of the first century hearer it would mean “Give up your agendas for 
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how to be Israel and trust Jesus for a new way of being Israel.” This message was 
not a message to sinners but was a message for Israel and the Church for their 
misguided way of being the people of God.

The story that Jesus told was an adjustment from the story that Israel was 
living. Peace and justice would surely come, but not as many believed through 
a military conquest of the Romans. The  message of Jesus was that the rule of 
Rome would be broken, but that it wouldn’t look like what the people of Israel 
had thought it would look like. Somehow in the life of Jesus, God would bring 
his people out of exile and make them into the true humans that the fall of Adam 
had destroyed.

The message of Jesus was about being in the Kingdom. We, on the other 
hand, have turned his message into a personal privatized religious quest to get 
to heaven. The story of Jesus is not about saying a prayer so that you can go 
to heaven when you die and in the meantime be kept safe from all harm in the 
world. However, this is the story in which much of the church is presently caught.

Jesus accomplished his Kingdom preaching by his works and his words that 
enacted and explained the Kingdom. Jesus was the true image of God through 
which redemption and restoration of God’s creation would take place. Jesus 
came to be for the world what Israel had failed to be. By his birth, life, death, 
resurrection, and ascension he made it possible for us to be restored into the 
image of God, to become truly human. Becoming truly human is not an end in 
itself. Our restoration into a truly human being is for the sake of the world. Our 
vocation then is to be the agents of God’s kingdom bringing his restoration to his 
world. 

Matthew summarized in a similar fashion. He succinctly shows the ministry of 
Jesus in 4.23 and 9.35 as it centered on the Kingdom. Jesus also summarized the 
message of the Kingdom when he gave instructions to his twelve disciples (Matt. 
10.1ff.). When Luke recorded the sending of the seventy disciples (Luke 12.1ff.), 
Jesus used similar language.

The term Kingdom was frequently on the lips of Jesus. His words were 
designed to demonstrate for us how to enter the Kingdom (Matt. 5.20; 7.21). 
His works authenticated that the Kingdom was present in his ministry (Matt. 
12.28). His parables (stories) informed us about the mysteries of the Kingdom 
(Matt. 13.11). His prayers modeled for his disciples his desire that the Kingdom 
would fill the earth (Matt. 6.10). His death, resurrection, and ascension made 
us the instruments of the Kingdom (Acts 1.8). His second coming promises the 
consummation of the Kingdom for his children (Matt. 25.31, 34).

In Kingdom thought, the charge of the people of God, being for the sake of 
the world, is to live now in the way it will be appropriate then. The future has 
invaded the present and we live in the tension of the coming of the Kingdom 
and the consummation of the Kingdom. Jesus sought to give his followers a new 
vision of their identity so that it would transform their behavior.

We must ask what it means to become a follower of Jesus, to take up his 
agenda, and to allow our praxis to be generated by the story that he told and 
lived. Isolated individuals seeking to cultivate a private spirituality cannot carry 
out this story. We need to ask ourselves how our church communities might 
become the authentic “cells” of followers that Jesus sought to birth.

The turning point in the ministry of Jesus came at Caesarea Philippi. Peter 
gained supernatural understanding of who Jesus was and Jesus accepted this 
confession and began to tell his disciples that he was going to die in Jerusalem 
(Mark 8.27-31). When he arrived in Jerusalem he cleansed the temple. This 
action on the part of Jesus caused great turmoil among the Jewish leaders. In 



Story  10
© 2013 Winn Griffin D. Min.

effect, he had judged their way of being God’s people as non-effective in the eyes 
of God. This action on the part of Jesus drove the Jews to make decisions about 
what they were going to do about this ever-popular teacher. His doom was sealed.

The night he was betrayed, he instituted an ordinance which the church calls 
the Lord’s Supper, a symbol of the new covenant which was sealed by his violent 
death not many hours after.

He was arrested in the Garden of Gethsemane and tried before the Sanhedrin, 
Herod Antipas, and finally Pontius Pilate. Pilate condemned him to death on the 
political charge that Jesus had claimed to be the Messiah (Mark 15.26). Jesus was 
led away to be killed by the Roman execution called Crucifixion. On a hill called 
Golgotha (Mark 15.22) Jesus died between two revolutionaries (Matt. 27.38). 
God saw the good in the humans that he had created and was willing to die for 
them.

On the first day of the week, which was the third day, he rose from the dead 
and the empty tomb was discovered by his followers. He appeared to many of his 
disciples and ascended to heaven some forty days later (Acts 1.1-11).
Act 5: The Rest of the Story

In this Act we read of the continuing creation of a newly redeemed people 
of God, the church, who have the same function that Israel had as the people 
of God, i.e., to be the light for the world to see God. As the church developed 
in the first century (Acts), she faced problems in being the light to the world. 
The writings (Romans-Revelation) of the New Testament play a critical role in 
defining how God’s people are to live in this present age and what their focus is 
to be.

It is within this Act and Scene (Act 5/Scene 2) of the drama story that we now 
live. In order to do so with integrity and genuine respect for the whole story of 
God, we should thoroughly impregnate ourselves with the story of God that has 
gone before and, with the guidance of the Spirit, discover ways in which our 
lives as communities and individuals become the agents for being God’s salt and 
light that bring his redemption to his creation. We need a life-long immersion in 
the text of Scripture soaking ourselves in its thought so that when we put down 
our Bibles we can improvise living out those thoughts in whatever we encounter. 
There are new tasks for the renewed people of God. We must unlearn what the 
church “did” fifty years ago, even ten years ago, and disengage from that in an 
effort to allow the Holy Spirit to carry us along as we participate with him in his 
story. We need to stop trying to clone the past.

 As God occasionally appoints us to lead or teach, we should seek to be helpers 
for the people of God to achieve their vocation: to be his people for the sake of 
the world by learning what it means to “one another” each other in community, 
thus, becoming the kind of people that can actually carry out our vocation.
The Close of the Story

Finally, there are glimpses (Revelation and other texts) as to how the story will 
reach its final consummation at the conclusion of Act 5.
Living In the Story

Our job is to live our story in his story. We have been taught to take 
fragmented pieces of Scripture and apply them to our lives as we live separately 
in a privatized pietistic way. We must learn to enter into his story, living as a 
part of a community of believers who are living under the guidance of the story 
so that this world may find God and be reconciled to him thus becoming fully 
human as each was intended to be.


